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Abstract

This article discusses the anomalous political leadership trends that have become common 
in post-liberation settlements. I formulate the concept of ‘a native imperialist’ to describe 
challenges characterising Africa’s wielders of political power. This phraseology is inspired 
significantly by Frantz Fanon’s conceptualisation of the ‘national bourgeoisie’, also known 
as former freedom fighter, and now an opulence-obsessed delinquent who exploits people’s 
imperfect literacy levels, and in the extreme, the desperation of the poor electorate. The 
object of this article is to illustrate how a native imperialist adversely inhibits the quest of 
realising meaningful social egalitarianism and human wellbeing among African states. The 
article discusses the impact of inept and inconsiderate political leadership on people centered 
leadership and how his egocentrism impedes advancement of ideals of good governance 
and sustainable social development. It is asserted that a native imperialist drew inspiration 
from his colonial history, and is more concerned with accumulating ill-gotten wealth, thus 
advancing self-aggrandisement, living a horribly socialised VIP lifestyle. This is attributable 
to dire absence of socio-political ideological strategy. As a result, Fanon describes this political 
leadership as a mere intermediary of erstwhile colonial master and abhorrent post-liberation 
monopoly capital in its classic form, largely owing to the fact that he invents no plan to rescue 
his electorate from the heritage of poverty and deprivations, except for employing race hate 
and economic ownership patterns to manipulate voting decisions of the lumpenproletariat. 
It is asserted that Africa’s inept political leadership exploits the post-liberation settlements 
to arrogate unto themselves, non-existent superior wisdom, while adopting narcism and 
replacing the merciless bourgeoisie.

Keywords: political power and leadership, native imperialist, human wellbeing, social 
development.

Introduction

Throughout his historic political writings, Frantz Fanon has been frankly forthright 
on his condemnation of access to and acquisition of political power for self-
aggrandizement by the political elite. Fanon’s works have widely been recognised for 
offering serious engagements with the dialectics of national liberation, especially in 
the context of having plausible domination of politics by a single political leadership, 
which he conceived as amounting to the ‘bourgeoisie dictatorship’ (Gibson, 2001:375) 
in which the elite political leadership embrace, strengthen and sustain monopolistic 
colonial systems of political power and social arrangement (Martin, 2013:164). 
Interestingly, it is as though Fanon foretold the practical possibility of the so-called 
liberation heroes becoming perpetual threats to the original objectives of struggles for 
civil and political freedoms.  post-colonial egalitarianism and liberations. 
It has been observed in various historical political perspectives that the concept of 
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power is critical in studies pertaining to every political phenomenon. This is particularly 
applicable in post-colonial environments engendering certain ideopolitical social 
systems and political identities amongst the political leadership. Although political 
power is said to lack precise meaning with regard to various features of its conceptual 
context (Parsons, 1963:232), this article locates political power within the context of the 
ever-present dynamic disparities between the ruling class and the proletariat. In this 
regard, political leadership is accepted as those with access to state power through 
the electoral political system, whereas the proletariat refer to those who rely mainly 
on the policy imperatives designed by the political leadership in order to achieve 
human wellbeing and social stability. This is critical because the classical realists 
such as Thomas Hobbes hold the view that egoism and power politics are inherent 
in human nature (Wendt, 1992:395), which connects with the rationale of this article, 
centered on examining a phenomenon of political domination in which the political 
elite regard themselves as demigods whose interest supersedes those of the proletariat. 
In accordance with Frantz Fanon’s perspectives, the article is interested in how to 
paralyze the physical and mental inferiority complexes of the native (Ranuga, 1986:182), 
especially the political leadership who exploit political power to exploit the proletariat.
This article begins by first appreciating that the modern day African states, inclusive 
of South Africa, Zimbabwe, Botswana, Zambia, Kenya, Uganda, Rwanda, Nigeria 
and many others, continue to rely on institutions and instruments of government 
whose political administration are typical epitomes of an imperial heritage. Hence, 
Collins (1972) stressed the need to understand the impact of this history in the context 
of its influence on the ‘liberator’s’ thinking concerning social identity, social status, 
politics, and in addition, political power, egalitarianism, democratic administration 
and societal human wellbeing. The article is a product of social distress, which 
emanates fundamentally from endless social, political, administrative and economic 
instabilities besieging major segments of Africa’s native population, which often 
manifest through systemic socio-economic deprivations and social unrests, while a 
‘native imperialist’, the so called ‘the leader’ and or ‘the liberator’ continue his reign 
indifferently as though it no matter. Native populations in every part of the African 
continent relentlessly opposed repugnant colonial political domination, and thus 
yearned for self-governance and stable egalitarian administrations in order that they 
may be able to determine their own destiny. For critical thinkers such as Bantu Biko, 
Amilcar Cabral and Thomas Sankara, individuals whose ideological stance was well 
grounded, the struggle for independence was predicated on utmost desires for the 
native people to be at liberty to determine their own welfare and social development, 
and self-governance which would in turn enable them to achieve fundamental 
freedoms, expand human capabilities, realise and enjoy fundamental rights and 
freedoms, and ensure sustainable social peace and unconstrained development. 
According to Nzongola-Ntalaja (2006:4), such struggles for independence culminated 
in the democracy movement being born in Africa, particularly in times when Africa’s 
elites and the popular masses formed solid alliances against colonialism, premised 
significantly on unyielding resolve to oppose economic exploitation, political 
repression and cultural oppression. Such colonialism and imperialism brought 
with them, evidently demystified plans of depriving native populations of such 
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self-governance, self-determination and fundamental freedoms, in the end replacing or 
overwhelming them, notoriously because native people were regarded as being inherently 
unprogressive and incapable of adopting a civilized pattern of life (Trigger, 1984:361). 
Therefore, history informs that Africa as a continent never escaped from the tragedies 
that came with colonialism, imperialism, racial oppression and prejudices, and apartheid 
in the case of South Africa. South Africa’s case serves as a perfect epitome of the harm of 
imperialism, necessarily because the apartheid system went as far as destabilising most 
parts of the Southern African Development Community (SADC) region, and the region 
is yet to wholly recover or heal from it. Fanon’s philosophy of revolution, whose The 
Wretched of the Earth was banned under apartheid, found actual expression in the brutal 
life and death struggle during this era which lasted for over fifty-eight years (Turner and 
Alan, 1985:38). Emphatically, these phenomena and various other experiences culminated 
in struggles which were predominantly underpinned by values that ferociously opposed 
human oppression, and suppression of social justice and societal egalitarianism. Those 
that emerged as leaders were understood as representatives of the people, with the view 
that they would fundamentally serve, respect and protect the people they are intended to 
serve. Never in people’s thoughts did the concept of ‘native imperialist’ 1 ever feature as a 
future possibility in local lexicography.
Of course, various scholarship engagements have repeatedly asserted that 
colonialism, imperialism and apartheid have come and gone. Nonetheless, most 
citizens of the continent continue to experience tragedies reminiscent of the awful 
past, and in most instances, at the hands of the so-called democratically elected 
representatives, ‘the leader’ and or ‘the liberator’, who now serve as Presidents, 
Prime Ministers, Ministers, Executive Mayors, Mayors and so forth. Ironically, such 
a liberator has been voted into office by the very proletariat he exploits. Hence, this 
article uses contemporary observations concerning democratic leadership to coin the 
concept of ‘a native imperialist’ which is used to describe the despotic and egocentric 
post-liberation political leadership that emerged and have become so intensely 
socialised across the continent. This emanates from the need to question why Africa’s 
contemporary leaders appear to have drawn some inspiration from the erstwhile 
colonial establishments. 

Rationale and Research Approach

The remarkably prescient nature of Frantz Fanon’s Pitfalls of National Consciousness in 
his The Wretched of the Earth is what necessitated this article. At the outset, the article 
resonates Fanon’s assertion that the colonial domination, which was accompanied by 
imperialism, culminated in the destruction of the humane spirit and fundamental 
personality of the oppressed ‘leader’, the would be ‘liberator’, who grew to become a 
‘native imperialist’. At the center of attention, this article illustrates that Fanon’s ideological 
 1  The author coins the word ‘native imperialist’ to depict and describe the nature and character of certain 
political personalities that turn to think they are ‘demi-god’ as soon as they ascend to public office, 
subsequent to being voted to such office by the electorate, often the poor proletariats who rely on public 
service in order to attain and sustain wellbeing and better livelihood. The word ‘native’ is used to refer to 
leaders who were born and bred in the countries they are presently leading as either President, Deputy 
President, Prime Minister, Minister etc.
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insights on leadership and governance decries the presence of native imperialist who 
lack a clear social and political program for the future, but is rather more worried about 
impermanent impulsive self-centeredness and wealth accumulation for himself and his 
family. The article is set to challenge the native imperialist to begin a process of detaching 
himself from the colonial power structure which does nothing to alter people’s living 
conditions, except for entrenching the ‘leader’, the so called ‘liberator’, as demigod, while 
legitimising and glorifying evil oligarchy groupings. Therefore, I proffer some intense 
anti-colonial perspective, but still require of the native imperialist to realign himself with 
contemporary thoughts concerning people centered leadership, truthful egalitarianism 
and democratic administrations that subscribe to transformative ideals that underpinned 
the struggles against colonialism and imperialism. The article relies on secondary data 
obtained from scholarly written texts. It essentially employs Fanon’s philosophical 
thoughts on liberation struggles against imperialism and apartheid as a tool of analysis. 
This methodological approach is best suited for explaining the post-liberation trends 
and pitfalls of native leadership, a native imperialist who finds himself at odds with 
egalitarianism, and who subsequently become the agile subverter of people informed 
transformative ideals, fundamental freedoms and human development.

Theoretical Framework

At the outset, it is significant to situate the context of imperialism within the realm of 
leadership and native people’s struggles for independence. That is, it is noteworthy 
to understand the essence of the post-World War II democracy and independence 
movements that culminated in the emergent of both democratic and transformative 
ideals geared towards the betterment of human welfare across the continent. This is 
indispensable in order that we may be able to isolate material aspects that depicts the 
pitfalls of a native imperialist. Over seventy years ago, Yergan (1939:47) argued that 
the then prevailing status of the native people, referring largely to that of poverty 
and pervasive deprivations, which is yet to be meaningfully altered, represented 
the inevitable effects of imperialism wherever and however imposed upon a nation. 
This presupposed that some group or groups of nations thrived on dominating 
and exploiting other nations socio-culturally and economically. This is imperialism 
summarised. But Fanon coined a progressive theory of African revolution, which 
intensely focused on challenging liberation leaders who operated without a clear 
ideological strategy and a plan for the future, depicting them as a threat to the 
very revolution they claimed to lead. Subsequently, Grohs (1968), amongst notable 
philosophers, emphasised that Fanon’s psychoanalytic theory of African revolution 
would provide a powerful tool towards understanding and resolving the many 
problems associated with Africa’s poor governance, self-alienation, self-destruction 
and underdevelopment.
For purposes of this article, a focus is on the prime element of Fanon’s theory of 
revolution, that is a ‘psychoanalytical instrument’, which is capable of guiding any 
formulation of frameworks intended to explain contemporary challenges besieging 
the African populations, at the hands of their native imperialist. That is, what 
ought to be perceived as the dominant thinking of the leader, the liberator who 
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inadvertently, by accident or design, becomes a native imperialist, regarding people 
centered egalitarian administration? Is a native imperialist destined to challenging 
and averting the harm caused by his oppressor or is he destined for perpetuating 
same, and furthering accumulation of wealth and self-aggrandisement for himself 
and family?
Fanon guides us in this regard. In his Pitfalls of National Consciousness, Fanon (1963:149) 
outlined the dangers posed by a native imperialist who took over power when the 
colonial regime collapsed, essentially stressing aspects such as lack of economic power, 
lack of production nor invention, nor building or labour as integral fundamental 
limitations, especially because such a so-called liberator is hell-bent on replacing the 
erstwhile bourgeoisie of the mother country. This can best be understood when a 
liberator is questioned about his understanding of state power and access to capital 
against people’s freedom. He likes populism and rhetorics that seem to advance 
people’s interests, yet deep down his heart, he knows pretty well that he advances 
his individual egos. The native imperialist often exploits docile electorate, and thus 
employ the use of words such as ‘our people’, ‘my people’, ‘we have power’ etcetera. 
When closely interpreted, Fanon lamented the fact that those who absorbed people’s 
faith as liberators became remarkable executors of the old system of perpetuating 
pervasive deprivations. This entails that a native imperialist overwhelmingly envies 
his oppressor, and thus focuses on replacing him, eventually embedding himself 
as an indispensable demigod. Fanon also illustrate that the old pseudo-nationalists 
have mastered the art of masquerading as being pro-proletariat, while they in fact 
lacked a progressive ideology that would be needed for the sustenance of liberation 
revolution and displacement of the atrocious deeds of the capitalist imperialist.
Fanon (1963:153) further described the thinking of a native imperialist in terms of its 
relationship with capital and opulence, and how it treated its subordinates. Because 
of lack of clear revolutionary ideology, intended to rescue the motive forces of the 
revolution, a native imperialist suffers extreme setbacks of decadence. A native 
imperialist forms a post-liberation cohort with his erstwhile oppressor, an imperialist 
who now enjoys widespread protection owing to their bourgeoning friendships 
under which a native imperialist is encouraged to build empires, resorts and tourist 
centers that serve to fulfill selfish opulence and VIPsm ego 2 tendencies. Literally, they 
form business partnerships but appear as though they are running and stabilising 
state affairs for the benefit of the masses. Coincidently, they inadvertently become 
merciless compradors who safeguards neo-liberal policy positions and hidden 
structural adjustments programmes that only benefit the bourgeoisie, for as long as 
they also acquire stakes in patrimonial terms. Hence, Fanon (1961) would describe 
a native imperialist as an intermediary of capitalism, whose prime aspiration is to 
facilitate entry and or exit of foreign companies, with the understanding that some 
 2  ‘VIPsm’ is a term the author formulated from a trending phenomenon of Very Important Person(s) – 
VIP(s). ‘VIPsm’ is a theory of categorising or classifying human beings according to status or wealth or 
positions they occupy in society. It is particularly rife among political parties, and in government where 
political leaders or state functionaries/officials demand extra-special treatment and recognition by virtue 
of position, wealth or status, rather than their contribution towards serving humanity. It is as though 
voters ‘worship’ those voted into power. A native imperialist’s thinking is that he is a super being and 
ought to be revered regardless.
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profit will be channeled to his pocket. According to Adam (1993), all these aspects 
culminates in cults of leaders who regard citizens as their subjects, and require of 
them to only sing and praise their liberator, regardless, something which contradicts 
Fanon’s revolutionary ideal of requiring the leader to live with those he leads under 
whatever circumstances they live in. In the end, the masses stagnate miserably in 
intolerable poverty (Fanon1961:39), inherently being pitted against each for fractions 
of resources that become available for salvaging.

Native imperialist and localized political domination: an analysis of imperialism 
in Context

Imperialism is a phenomenon which is concerned with the wielding of power (be 
it social, legal, economic and political) and ownership of natural resources, all of 
which have come to occupy a significant position in determining governance and 
human well-being. In the African continent, imperialism built alliances that enabled 
it to thrive, regardless of whether such regimes were tyrannical, and even the worst 
dismal human rights record would not dissuade the imperialist from forming an 
alliance with a regime for as long as power-grip and natural resources are guaranteed 
to be transferred. Mohan (1978:34) demonstrates this point by citing South Africa as 
an example that a repressive apartheid was ignored for over fifty-years for as long 
as it benefited the imperial powers, but only had to be abandoned when it became 
economically untenable. As a matter of fact, the immoral and illegal implications of 
apartheid did not matter, and this accord to the regime theory, which emphases that 
groupings would always be settled if their interests are secured.
According to Yergan (1939:47), imperialism is a system which seeks to acquire and 
control the territory or products of that territory belonging to the people over whom 
it holds sway, while equally taking labour from such local natives without paying 
anything or commensurate price for it. Further, imperialism intends to disrupt social 
customs and practices of a people in an effort to destroy culture of self-identity of 
a people. What is discernible is that imperialism is more about who wields power, 
and thus, gets what, when, how and why. For purposes of this article, it is crucial 
to understand how this relates with a native imperialist, the liberator who took 
over colonial structured political power, and eventually, governance of the state 
post-independence. Other scholars such as Hansen and Schulz (1981:8) stated that 
imperialism, and its exploitative capitalists, is also about the creation of dependency, 
in which capitalists penetrate peasant societies with the view that such poorer states 
or citizens would in turn depend on bourgeoisie hegemony for survival. As in the 
case of native imperialists, this entails that the liberator entrenches himself as a 
determinant of people’s well-being.

The egocentric political leadership and human rights

Kaime (2005:224) stressed that most parts of the African continent have embedded 
traditional value systems that recognise humans and their dignity and integrity as 
fundamental values to their being. But does the native imperialist still think the same? 
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Does a native imperialist really care about people’s rights and human wellbeing? 
Does he think the life and wellbeing of an ordinary lumpen proletariat is worthy 
of protection as his? The notion of imperialism constantly attracts attention from 
various scholars across the world. However, its context and meaning has become 
blurry. Indeed, we should critique imperialism while advancing the course for the 
universalisation of human rights, being considerate of the aspirations of the UN 
Declaration of Human Rights on the other hand. In this regard, it is important to 
note that imperialism, like many other concepts, naturally went through constant 
and various phases. In the contemporary political world, it would be erroneous to 
restrict the meaning of this notion according to class or race or region. Imperialism 
should be given a broader meaning attributable to common characteristics. When 
afforded literal meaning and interpretation, this notion carries with it, the idea of 
dominating others on unwarranted grounds. With regard to Africans, it then reflects 
on the issue of some Africans wanting to be distinct from the rest of the people 
particularly in social and economic terms. That too is imperialism. Hence, what arises 
is the need to deal with the extent to which these undue differentiations amongst 
the African populace impact on realisation of human rights across the continent, 
especially subsequent to the so-called independence from colonial rulers, such that 
we are enabled to understand realities that defined the past and those explaining the 
present. What has become common is that the extent to which a person commands 
wealth determines the extent of human rights realisation and protection.
It is always frightening to reflect on the historical questions such as what exactly 
turned the tables and brought about the human rights violations from the ancient 
times to date? That is, what is it that was so severe to happen to Africa that today, 
human rights violations occur on a daily basis and yet people continue as if everything 
is normal? The usual trends of human rights violations occurring in Africa reflects 
on realities that underpinned struggles against repressive colonial past. It would 
seem many African leaders were inspired by despotic tendencies, accompanied by 
flamboyant lives. This assertion is in line with the modern trends of neo-imperialism 
that continue to plague African populations. The neo-imperialism referred to is very 
multi-dimensional. It is executed from within, by the African leaders, but mostly 
funded from both internal and external businesses having particular links with the 
country in question, mostly for economic and political dependency. This has resulted 
in several national instabilities which are commonly human actions of the modern 
political world.  
Those at the helm of leadership have psychologically been made to revert to the 
antediluvian style of class-ruling. In real terms, they neither subscribe to Marxism, 
Leninism or anything which is crystal clear ideologically speaking. We have and 
continue to witness tenacious growth of VIPsm theory (Very Important Persons), 
a theory observed to be triumphing over the principle of humaneness. This has 
resulted in extreme human rights violations and loss of lives, often owing to greed 
and (personal) self-aggrandizement. This is partly the reason behind never ending 
conflicts and wars across many parts of the continent. Those entrusted with leadership 
have deserted the primary obligation of serving the people, to normalize society and 
ensuring that every person lives with the dignity so deserved and uninterrupted 
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enjoyment of human rights. In many instances, children are always the worst of the 
victims of these crises. They eventually find themselves parentless and/or docile to 
succumb to hazardous exploitative works. This was seen from the dreadful experience 
of war in the Central African Republic (CAR) and South Sudan in particular, conflicts 
which were literally about who must or ought to be the ‘president’ of the country. 
Conflicts in these countries have led to catastrophic consequences, exposing the truth 
about a total disregard for human rights by most of native imperialists. Under such 
circumstances, children are forcefully recruited into militia and many of them loose 
lives in the battles.

The egocentric political leadership and nation building

In accordance with Fanon’s psychoanalytical approach, it is significant to establish 
how the native egocentric political leadership envisaged life, governance and 
leadership post-liberation struggles. The most remarkable characteristic of a native 
imperialist in this context concerns his thinking regarding leadership, governance 
and human development. To discern this, one may essentially look at how a native 
imperialist associates himself with leading a nation, and invariable transformative 
issues that become inherently indispensable post-liberation. Relating to the aspect of 
leadership, a native imperialist believes because he participated in the struggle for 
independence, therefore he is entitled to lead, and there ought not be opposition to 
his leadership, regardless of the extent of his cluelessness about the complexities of 
governance in the modern political economy as described by Fanon (1961). Therefore, 
a native imperialist legitimises his localised domination, with vast of inspiration 
drawn from his erstwhile oppressor. Subsequently, native imperialists perpetuate 
disorder, violence and historical derivations, often by weakening institutions of 
governance, entrenching personality cult and creating diminutive oligarchs that 
would offer him refuge should he be required to relinquish political mandate. On a 
question of entitlement for instance, the emerged egocentric political is highly hostile 
to the learned segments of society. He describes this as an anti-intellectualism by 
those wielding political power, while in political leadership. In South Africa, the 
anti-intellectualism was recently observed when the somewhat enlightened critical 
middle class were described as ‘clever blacks’, who are ungrateful of struggle 
veterans, especially when the enlightened working class question certain practices 
and poor decision-making by the political elite, especially when required to adhere 
to democratic principles such as that of accountability and being corruption free. The 
political leadership in question strongly believed that it owed no accountability even 
in the midst of clear evidence of opulent squandering of public resources through 
corrupt activities in which over R250 million (about €16million) was suspiciously 
spent on private residence. Such inept political leadership also sees nothing wrong 
with cordial friendships with controversial private individuals. In Zambia, the 
president once ordered an arrest of an opposition leader, accusing him of treason, 
for simply blocking Lungu’s entourage of presidential motorcade. In Zimbabwe, the 
political leadership once ordered horrible torture of the main opposition leader in 
2007, for allegedly taking part in a prayer gathering, which was said to be illegal. 
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Fanon (1963:118) would describe all these actions as that of disbanding a competitor 
or condemning him to illegality. In Kampala, the president believes he is the only 
competent political leader to be at the helm of the country’s leadership, hence he 
will use every trick in the book to ensure his eternal occupation of the presidency. 
Ironically, the same happens in Kigali where after serving over two consecutive five 
year terms, the president had to advocate for constitutional amendments to enable 
him to stay in office for an extended period of time. Interestingly, the common 
phrase used in that time is the common rhetoric, ‘the people want me to extend my 
presidency’, as though they had any democratic alternative to express their will. In 
Equatorial Guinea, President Teodoro Mbasogo has been at the helm of the country 
since 1979, but it is difficult to identify any of his tangible ideological plan as espoused 
by Fanon, except that the country and its resources have literally been reduced into a 
family affair, with opulence being their trademark.
Discernibly, experiences obtained from these countries suggests the presence of a 
common pattern of the liberator’s thinking. Most importantly, ‘liberators’ begin with 
a rhetoric that they are doing it for the people, and being transformative in nature, in 
order to benefit the motive forces of struggles for liberation. However, as soon as a 
native imperialist secures political power through public office, everything is about 
him, which Bond (2004) refers to as ‘talking left, walking right in politics’. At times, 
a native imperialist resorts to tribal politics when confronted with possibilities of 
losing political power, and it has been found that the liberator often excels when it 
comes to organising around communal and ethnic ties (Fanon, 1963; Bienen, 1993). 

Conclusion

This article demonstrates that there is a discernible interaction between the concept 
of political power and how it expresses itself in the interaction between the political 
leadership and the proletariat. The article has stressed that Frantz Fanon’s African 
theory of revolution, and its psychoanalytical aspect with regards to leadership and 
social development in the main, and on post-liberation democratic administrations, 
is still relevant to Africa sixty-years on. Fanon’s approaches foretold stories of the 
leader or liberator, who would become a native imperialist, mainly because his 
thinking remain fixated on power and influence, whilst the people remains destitute. 
An inept egocentric political leader thrives on rhetoric and propaganda, mostly by 
attacking the former imperial powers, yet he has no plan to develop his country to the 
benefit of the motive forces, the peasants and lumpenproletariat, that stood to benefit 
from victories of the struggle for liberation. Such political leadership is similarly 
pliable to being lured into redefined collaborations with its former oppressor, for 
so long as it fulfills his opulent aspirations, that of his family and close sycophants. 
As a collateral damage, he also destroys or weaken public institutions established to 
safeguard people’s social egalitarianism, just as it has been observed in South Africa. 
Thus, it is asserted that until such time when ascendency to public office will cease 
to be associated with access to resources and opulence, Africa’s historical heritage of 
poverty, deprivations and underdevelopment will remain pervasive for decades, and 
a native imperialist will inadvertently continue to be its admirable defender, while 
inherently threatening prospects of realizing meaningful social egalitarianism.
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